Corrus HERMETICUM III: HIEROS LOGOS

Text based on “Corpus Hermeticum, vol. 1”7, Ed. Nock, A.D., Festugiere, A.—]J., Paris: Les Belles Lettres, 1946, Repr. 1972.

(N.B. Suspected interpolations are reproduced in smaller italic script and indicated by diplai in

the left margin.)

p-44
EPMOY IEPOZ AOI'OZ
1 AdEa mévTtwov 6 Beds kai Belov kai quols Beia. apxr
TV Svtwv 6 Beds kal vous kal @uols kai UAn, copia eis
Selv amavTtwy v apxn TO Belov kai @uUols Kai Evépyela
5  kal dvdykn kai TéAos kai dvavéwots.
nv yap okdtos &melpov év aPuooe kal Udwp kal mvelpa
AeTrTOV voepdy, Buvduel Beia Svta gv xdel. dveibn 8n @dds
> &yov kai émdyn Up  &uuc! ¢€ Uypds ovolas otoixeia kai
> feol mavtes katabdiopdoi? pUOoEWS EVOTTdpOU. 2 &Bio-
10 pioTwv 8¢ SVTwV ATMAVTWY Kal AKATACKEVAOTWVY, ATTOdI-
pioBn T& tAagpa eis Uyos kai T& Bapéa EBeueAicodn €'
Uypd &uuc, Tupt TGV SAwv Sloplobévteov kai dvakpepa-

00évTeov TvedpaTt OxeloBal kai cpbn 6 oUpavods év kukAols

!'"The mss read U@’ &upep (‘beneath the sediment’) which might well be corrupt (Dodd), but perhaps
not. Festugiére suggests (note ad loc.) that U’ &uue is a gloss, but it is hard to see what it should be a gloss
of, or why it would have been inserted in the margin at this point. It is not necessary to accept
Reitzenstein’s emendation and read Upaupa, even if one supposes that in the light of line 12 Ypaupa
might have become corrupted to U@’ Guueo. In any case, in this treatise, the general idea of creation seems
to be a process of emergence from below; see also Damascius de princip. 1 323,17 ff (Ruelle) and Festugiéere
145 note 5.

2] propose an emendation of the unintelligible katadiepdot (from katadiepdw—to strain through
thoroughly?) to katadiopdot. Neither verb is attested elsewhere. Reading an emphatic form of 6p&eo
requires only a fairly mild change of € to o. The sense of that verb would be that the gods both look down
upon (kaBopdaw) and clearly discern (S10p&eo) the rising light and the emergence of the fertile elements.
This construal suggests that a glossist insisted in the margin that the gods (who according to this creation
story appear only later) beheld the spectacle of creation at this point; it may have been prompted, and is

certainly parallel to, the creation vision described at the beginning of the Poimandres, CH 1, 4-5.



>  ¢mT& Kkal Beoi Tais év &otpois iSéais3 omTavdusvor gy
15 Tois auTdv onueiols dmaoct, kai dinpbpcodn olv Tols év ||
p.45auT* Beols, kal mepietAiyn TO TepikUkAlov &épt, KukAig

SpourjuaTt TvevpaTt Beicy dxoUpevov.

3 aviike B¢ éEkacTtos Beds Bix Tis idlag  Suvduews
> TO MpooTaxbiv auTe, kal éyéveTo Onpia TeTpdmoda kai épmeTa
>5 kai évwbpa kai mTnva kai m@oa omopa Evomopos kai xSpTos
> kai dvfous mavtos xAdns. TO omépua Tiis maldiyyeveoias
> v éauTols éomepuoAdyour Tds Te yevéoels TV GvOPOTV

el €pywv Belwv yvdow kal QUoews evepyolUoav pap-
> Tuplav, kal mwAfbos dvBpcdmewov kai TadvTwy TV UTd ovpavov
>10 SeomoTeiav kai ayabcv émiyvwow els TO avlaveolai év

avérjioet kai mwAnBuvecbar év mArBe, kol MA&oav v oapki
> Wuxiv Siad  Spourjuatos Becdv  éykukAicwov Tepaomopias
€ls KATOTTelaV oUpavol Kal SpounuaTtos oupavicwv Beddv kai

Epywv Belcwov kal @uoews evepyeias els Te onueia ayabddov
>15 €is  yvodow Beias  Suvduecws uolpns  SxAouuevns  yvéval
> ayafdv kai pavdwv  kai acav &yabddv daidaloupyiav

EUPETV.

s 4 dpxeTar autdvs Piddoal Te kai cogiobrvai mpos | |
p.46Lolpav Spourjuatos kukAicwv Becdv, kai avalduvbrival, eis 8
> fotar ueydAa dmouvnuoveuuata TeXVoUupynudTwv €Tl TS

> yhis katalimévtes €y ovduaTi  xpdvwy auauvpwoly  kal

3 Reading Tals év &oTpols idéais on the strength of evidence found in the MS family A, and the
correction made in MS B.

4 Reading auté for the uniformly attested but unintelligible atTy.

5 On the basis of his familiarity with Gen 1, the redactor found it necessary to insist also on the
creation of plants and animals before the creation of man. These four lines, which were presumably copied
at some point from the margin into the text, completely break up the syntax of the original text.

¢ The reference of aUTdV is, presumably, to the humanity under the guidance of astrology, which,
according to the redactor, is not simply a tool to discern the deities’” blessings but can and should be used for

the purposes of astrological magic.



T&oa yéveois” Eupuxou capkds kal kapTol oTopds Kai
>5 mdons Texvoupylas Ta EAaTTouneva GvavewdrioeTal &vdykn

Kal avavecoel Beddv kai puoews kUkAou évapiBuiov Spo-

UTMOTL.

TO yap Belov 1) T&Aoa KOOUIKT) OUYKPAOLs PUOEL AVAVEOU-

HEVT)" v Yap TG Belco kail 1) pUols kabBéoTnkev.

7“All generation” (TT&oa yéveois) must be the subject of the verb “will be renewed”
(dvavewbdrioetal). The codd. read accusative T&oav yéveow, which must be an early corruption
due to the influence of the interpolated duavpcootv. The emendation was already proposed by

Flussas.



The Sacred Discourse of Hermes (CH III)

(Transl. Christian Wildberg)
(1) The splendor of all things is God, a divine thing and also a divine nature.
The beginning of what exists is God—mind, nature, matter, the wisdom
to show forth all things. The divine is beginning and nature and activity
and necessity and completion and renewal.
For there was a boundless darkness in the abyss, and there were water
and pneuma, subtle and intelligent, present in Chaos by divine power.
There arose, then, a holy light, and beneath the sediment solidified
out of the watery substance elements and all the gods are
of a fertile nature. looking down (on it)?
(2) While everything was undetermined and unwrought, light things
separated off upwards and heavy things were laid as foundation
upon the wet sediment, after the wholes were separated by fire
and raised up by pneuma to be carried by it. Heaven became visible
in seven circles, [...] along with all their signs. and gods being visible in the formations of stars
and heaven was entirely completed with the gods in it.
And the circumference wound itself around the air,
carried along on a circular path by divine pneuma.

(3) Each god, by his peculiar power, brought forth

what was ordained to him: There came to be four-footed animals, reptiles,
the generations of man animals in water, and feathered animals as well as every
so that the the works of the gods be known fertile seed, herbs and the green of every flower.
and there be active testimony to The seeds of rebirth the (gods) gathered in themselves.
(the works of) nature, And the multitude of men as well as the mastery over everything under the sky
and a recognition of good things; so as to increase in their growth and multiply in multiplicity.
and (brought forth) each (human) embodied soul Through portent-sowing of the course of the circular gods.

to behold the heavens and the course of the heavenly gods

and the divine works and the activity of nature,

and to recognize the signs of good things For the knowledge of the divine power of
and discover every workmanship of good things. the troublesome allotment of good and bad things.
(4) And all generation® of ensouled flesh It's the beginning of their living and scheming
and of fruitful seed will be renewed by necessity, against <the> fate of <the> course of <the> circular gods,
by the gods’ renewal and by the course of and dissolving it. For this there will be great monuments

8 Reading katadlopdot instead of the transmitted katadiepédot: “they are thoroughly straining
through”.

® Reading nominative T&oa y€veois instead of the accusative of the codd.



nature’s numbered circle. For the entire cosmic mixture, of <their> craftsmanship on the earth, after they
which is renewed by nature, is the divine. have left behind, in the name of times (2), darkness

For nature in fact rests firmly in the divine. and the inferior kinds of each craft.



