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Iry:|q_4 COMMERCE AND M,ODERATTON rN THE ,rALE oFrHE rRocloDyrEs,: MoNrESq urnuti ;,fis;'i ifriE^r_
Donald A. Desserud
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606 D.A. DESSERUD

idealistic support for classical republicanism, and hence is evidence of ilherent
inconsistencies in Montesquieu's writings.3

However, whether or not the desffiption ofEngland found in the Spirit of the Ltzws
XIX.27 represents Montesquieu's rejection of classical republicanism, it is not the
first dme he has presented a moderate regime based on commerce. A sequel to the
famous 'Tale of the Troglodytes' ftom his Persian Letters (1721), unpublished in his
lifetime, describes just such a regime. When we consider that this sequel concludes
a tale which seems to be primarily concerned with praising a regime based on virtue,
its examination should, at the very least, provide us with some insights into Montes-
quieu's understanding of the relationship between commerce and virtue.

It may also help us to resolve some of the apparent contradictions of the Spirit o/
the Lawsl specifically conceming Montesquieu's puzzling reatment ofEngland and
its constitution.) Recent scholarship has sftessed Montesquieu's theory of moderate
politics, suggesting that these conmdictions exist only when we assume that Mon-
tesquieu was extolling the merits of a specific .rpecles of government (democracy,
aristocratic republic, or monarchy) rather th an a rype of government (moderate) .6 B ut

i Montesquieu was himselfquite aware of rhe problems his wo* would pose for his rea{ie$. 'All Europe
has read my work', he wriles, 'and everyone has conveyed that they cannot discover if I am more inclined
towards a republican or monatchical govenrment.'But Montesquieu does not help them very much, .I
have had very little desire to choose, because it happens lhal both govemme rs arc very good.' See also
P€nsler #942. Masson II, p. 267: 'Many men have considered which is beiter, monarchy, atijroclacy or
the popular stare u'lrdrprprldi,.el. Bur, as there are an infinity ofkinds olmonarchies. afistocracies and
popular states, the question becomes so vague that it does not seem io make sense to evgn ask jt' (my
translation). Paul Vemibre ma-kes the poin! rha! Monresquieu rejects as illusory the search for lhe .best

regime'(P Verniem, Montesquieu et I Esprit des Lots oa la raison impure (palis, 1977), p. 109).
a Other problenx, no less profound, include his detennjnistic norions of climaric and other physical
deteminants of man's behaviout and his long sections on French feudalism, which provide a kind of
lengthy aflerword (say some) to the lvork. See Elie Carcassone, Montesquie et le prcbkne de ttt
constituti()tx JianQaise au XyIIe siecle (Pais, 19n ); Ircne Cox, 'Monresquieu and rhe History of Frencb
Lews', Studies onuoltaie and. the Eiqhteenth Cenr r:y,218 (Oxford, 1983), pp. 1 201; Mark Hu iung,
Montesquie and the OId Regime (Be*eley, 1976); ajrd Mark Hulliung, 'Monresquieu,s Interprerers: a
Polemical Essay', Studies in Eighteenth-Century Culture, X (1981), pp. 32?-45, all of whom argue
convincingly for rhe importiurce of Montcsquieu\ theo es of feudalism. On the orher hard, see .Jacob

Vemet iL Montesquieu', 24 juii 1748, and 29 juin 1'148, Coftespond.ance,Masson III, pp. l 9-20, wherc
we learn that the sections on feudalism were added at rhe last moment ar rhe insistence of Vemer,
Montesquieu's editor See Bernard Manin, 'Montesquieu erlapolitique moderte', Montesquieu lcahiers
de philosophie politiquel, ed. Eisenmann er dl. (Paris, 1985), p. 165; and EIis, 'Montesquieu,s Modem
Politics', parlicularly pp. 668-72.
J In Sl,, V19, Moniesquieu rcfers to Englanal, wherc we find 'the &public hides under rhe folm of a
monarchy'. The prcblems sufioundi[g Montesquieu's analysis of the English conslitution concem rhe
presentation of England in X[.6, where it rcceives a somelvhal mechanistic rrcatment, and in XlX.2?,
wherc adiscussion offactionalisn and par dsan politics dominares theprcsenratior. Both prcsentarions of
England, contadictory in themselves, call inlo queslion Monresquieu's apparenr aalmiration for the
classical republic based on political virtue describedin rhe firsr eight or so books.
6 See, for example, Carherine Lardre, 'Les typoiogies des gouvemements chez Montesquieu,, 6rler
sur le XVIIIe siicle, ed,.Iean Ehrard (Cleroronr,Ferand, 1979), pp. 87-103; Carherine Lmrere, ,Montes-

quieu Rdpublicain?', Drr.Huitiafte sitcle,XXI (1989), pp. 149-62; Bemard Manin. .Monresquieu ei la
polilique moaleme', pp. 157,229; Tzvetan Todorov, 'Rdflections sur les ..Letres pe$anes" De

MONTESQUTEU'S P ERS I r'-t't LETT E RS

unresolved is the point at which Montesquieu became enamoured with moderate
regimes. Without entering directly into this debate, I am proposing that an examin-
ation of the 'Tale of the Troglodytes' reveals that Montesquieu's interest in moderate
government extends at least back to the time of the writing of the Persian Letters.
Further, I want to suggest that Montesquieu was, in this tale, developing an idea
which would become of profound importance to his Spiit ,/ the Laws, and that is
the question of participatory politics. In a word, the sequel to the 'Tale of the
Troglodytes' suggests that the practlce of commerce could, within the context of the
moderate regime, teach citizens the skill of practical politics.

The 'Tale of the Tloglodytes'

Montesquieu's mostpopular work was undoubtedly the Persian Letters.T P\blished,
in 1721,' lhe Persian Letters was an immediate success and was largely responsible
for Montesquieu's acceptance into the social world of the Palrs literati, a\d hrs
election to the French Academy.v While Montesquieu was not the fhst to prcsent
Ietters from the Orient,10 his were certainly the most successful. Montesquieu wrote
that aftel their appearance, book sellers would stop anyone they suspected of
possessing a litelary bent and implore, 'Sir', do sorne Persian Letters for me, I beg
you .,'

The 'Tale of the Troglodytes' appears in Letters 11 to 14. lt is a response to a
question by Usbek's conespondent, Mirza. MiEa describes a discussion he was
having with the other courtien Usbek has left behind. They were arguing about
whether 'men are made happy by pleasure, and the satisfaction of the senses, or by
the practice of vi-rtue'. 'I have often heard you say', he continues, 'that men were

Montesquieu', Ro&?ric Revie4,, 74 (1983), pp. 30G15; Todorov, 'Droit Naturcl e! Formes de Gouver-
nement dans tEJpIit der lDis', Espti,nl(1983), pp. 35-48; Postigliola, 'En relisant de le chapife sur
la constitution d'Angletere'j and Ellis, 'Montesquieu's Modem Politics'. For livo excellent driscussions
of the controvelsies surrounding the interprctatio ofMontesquieu's works, see dris latter refelence and
Hulliurrg,'Montesquieu\ Interyreters: a Polemical Essay'.

? Although many ofMontesquieu's readers today agree with Stark, who described it as 'nothing morc
than a piece of frivolity and a Fotracted joke' (Wemer Stark, Montesquieu; Pioneer oJ the Sociology of
K nowledge (Toronto, 7961 ), p. 7). A similar senliment is expressed by Meyer, who cautions against using
the Persian Letters as a statement ofMontesquieu's political principles because of its ftivolous nature
(Paul Meyer,'Politics and Morals in the Thoughl of Montesquieu',.Slr{diss onVohairc and the Eighteenth
C entury , 56 ( 1967 ), p. 852) .

! For a discussion of the problems in daring the P ersian Lettzrs, seeLo\\isDesgaves, Montesquiea (.Pari.s,

1986), pp. 103-4.

e On MontesqDieu's elecdon ro rhe Frcnch Academy, see Shackleton, Montesquieu, pp.85-9: Louis
Desgnves, 'Montesquieu et I'Acaildmie ftangaise', ievue historique de BordedLx, XvI (4e sdie,
1958 9), pp. 31+4; and Desgrales, Montesquieu,pp. l'11-2.
r0 See G.L. Van Roosbrceck,PersianLetters Before Montesquie (,New York,1932),P.Mexttno,L Orie I
dats la lbftraturcIan1drrd (Paris,1906); andA. Behdad, 'The Eroticize.d Orient Images of the Harem
in Montesquien and his flec]lJjsots', Sta ford FretEhRevtew, XtrI (1989), pp. 109 26.

lr'SomeReflectionsonthePersianLetterc',Betts,p.283.SeealsoPen,rles#2033,MassonII,p.628.
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bom to b:_:,Trr]9us, and rltar justice is a quality which is as proper ro them as
exi-srence. Usbek\ reply. qujle simply. js rhar men are most happy when $ey pracdse
vLnue..' and ne exptarns this tnrLh by means ofa fable about twocommuniLjes. Each
represents contrastlng pictures of self-direction in apolitical community; each seems
to correspond to a rival theory about the nature ofman.

- The first community displays man as being intrinsically selfish and, in Hobbesian
fashion, seeking power after power. populate.d by indivitluals who arc unrepentenfly
rapacious, this regime seems to suggest that the unlimited pursuit ofself_inierest can
lead only to.continued anarchy and ftuly a state of war, ali against all. lt is obyious
that this regime is untenable, and its simple poftrayal does iot seem Io provrde us
widr a solution; there is no Kantian city oidevils here. What order existed came not
fromthechecking ofpassions withinterests, nor ftom the mutual check ofcompeting
ambition, bIIt from the desporic control of a foreign prince. After overthrowing thii
pdnce,.the Troglodytes confiact amongst themselvei a represenbtive republicl But
even thislhey find too rcsfictiye, and they abandon all conieits of goyemment,living
each to himself. The benefits ofsociety are now lost to these primirive men, and they
conLinue to degenerate into incleasing miserv.

Remalkably, two Troglodytes avoid rhe conuprion of their fellows, and leave this
Iegion to found a r.epublic based upon perfected virtue. Like the community they left
behrnd.. rjs too will be based upon self-directed behaviour, only rhese Troglodytes,
possessing virtue, will be restrained by their own knowledge 

-of 
what is dght ard

what constitutes proper behaviour in ser-vice to the communlty. In st*k corrtrast to
the anarchical rcgime they left behind, no conflicr exisrs amongst the vfutuous
Troglodytes because all agree as to what each should do and wtat each should
receive. This republic is utopian, with generosity and beneyolence its overwhelming

:li::"r They are ruled.by a simple maxim: .While everyone is capable of doing
go-od to one man. rt is godlike ro conffibute to the happiness of an eniire society,.lt

.Montesquieu t_ readers have generally agreecl on whit Montesquieu,s purposes are
with this fable. The fi$t rcgime is meant to criricize the Hobbesiin theoiy ofman as
intriusically selfish; if men were as Hobbes says, t]ten their ultimate fate would not
be the election of ar absolute sovereign, bur their degeneradon into anarchy.
Montesquieu then contrasts this regime with a communitylased upon the tdea that
men are naturally virtuous; this latter regime, of coulse, prospers quite well.
A.S. Crisafulli's 1943 article on the .Tale of the Troglodytes; ii considered by most
of Montesquieu's readers as authoritative:

12 As seve]al of Montesquieu's readers have pointed our, lhe sruclure of this quesrion and reply is no
doubt an allusion to Glaucon,s question ro Socmtes in the Repr,i.. See Keoha'ne, Virtuous ttepr:Utics
and GlorioLrs Monn&hies'. D. 384.

'' Letter 89. Le(er 89 re.ounts a conversarion Usbek has with a 
.man of sense,. Afrer compming lrcnchlibety with Penian despotism, the sensible mirn suggesr! Ihat,.publics are superio. to both. .But it seemsthat the sanduary of honout reputalion, and virrue rs to be round in repub["'., *a it . iuno" *n.r" -"ncan spcat of "my counry,,. In Rome, Arhens, and Spara, honour alone was ;he;;;;ior rhe g€atesr

of services. A wreath of oak-leales or kurel, a statue or public congaHlations, was an immense rcwardror yrrnnlng a bat e or capturing a town..

The 
_story of the Troglodytes is an allegory in which Montesquieu, refuting

Hobbes' conception ofthe sate ofnature and the origin ofsociety, shows that
in the state of nature men were moral and virtuous since they wire endowed
with a natural sense ofjustice and were beneyolent and kind in the sense that
they soughtprimadly thepublic good and not their own. They remained in the
state of nature until their naturai virtue or goodness was affected by the
emergence of the selfisb side of their nature through the manifesration of
ambition and the desires tor wealfi and luxury.ra

There is much to be said for this interpretation. As Crisafulli and others have
demonstrated, t.l.te language Montesquieu uses to describe thecondition ofthe selfish
Troglodytes is strikingly similar to that of Hobbes,l5 and rhe utopic Troglodyte
regime employs the language of classical republicanism,l6 and that of those
seventeenth-century writers who extolled the viflues ofprimitives.l? Montesquieu,s
message according to this intetpretation would be that virtue is ,natural' 

to man. and
man is by nature a seeker ofjustice.ls Hence it is possible to create a regime based
not upon the premise that man is by nature sellish (such a regime would never
survive) but on the premise that man is by nature virtuous. The ,Tale of the
Troglodytes' is thus seen as an example of Montesquieu wdting utopic political
Itc tlon.'-

- _ 
This inreryr-etadon is not, however, without its problems. We can begin with tle

rdea that the fifst regime is meant to refule the Hobbesian concaption of lhe naturai
state of man. Hobbes's theory has two parrs. The fir.sr is whar we mighr call Hobbes,s
psychological theory, in which he examines the nature of man fiee from the
characteristics imposed upon him by society. Such a man is by naturc individualistic,
and cannot be expected to exhibit any form of altruism. Consequently, any

c A S. Cnsafulli. Monresqure u s S tory ol rhe TrogLodytes: Its Bnckground, Meaning, and S ignificance,,
ruou.atons oJ the Ma.{ern Laneuage Association of America LpML4l,Ly I[ (1943), p. 391.
I5 Crisafulij, 'Monresquieu's Stort, olthe Troglodytes', pp. 374 -5. See ai soRjchtet,The politicalTheory
oJ Mantesquieu, pp. 31 50; and Keohane, ,Vinuors Republics and Glorious Monarchies,, DD. 3g5-7.

" Crisafrlli ciles Aristotle, Cicero and Shaftesbury in this context.
u Especially Finelon. See Crisafirlli, .Monresquieu's Srory ofthe Troglo.lytes', pp. 3?5 fi.. and Richrer,
The Political Theory Df Montesquieu, pp.36-t.
I ArorebairncedinterprclationisbyM.H.Waddicor,Montesquieu:Lettrespenanes{,ondo,Ig.j'l).
The Troglodvle trle s drscus\ed on pp. 41 5.

re Tlrere is adebate amongsr some of Montesquieu's rcaden as to whelhe r rhe p ercian Leuers sno dbe
read as an example of literature, or as an exercise in political $ought. Roger Caillois, fo. example, has
been criticized by Seryio Cotta for what the lalter tenns the ,politisation: of the pers ian Letters. See
Caillois, preface to tome I of his cdition of Montesquieu's Oslr?/us .omp ll,tus (Oeuvres canplAtes de
Montesquieu, ed. Roger Caillois, Vols. I and II (paris, 1949-1q51) ). iona\ criricism comes rn his
Montesquicu e la scienza (rera societri (rnin,lg53). For cJiscussion oithe con troversy see cbr raclo Ros so,
Montesquieu noraliste; des lois au bonheur, taduil de l,iralien par Marc Rdgald; @ordeaux, l97i),

I
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government fomed would have to be based entfuely upon his sense of his owninterests, and ot upon his benevolence to his fellow man'20
The secondpartofthe theory considers the type ofgoyernment such individualistic

men would need to crqat:. 94y an absolute iou"rJign, Hobbes argued, would besumclentto overcome the individualism which would dictate the motivations of such
i:l T* Ti," *9uld reasonably give up his righrs to self,direction in tbvour of theprorecnon ot the absolute sovereign becausehe would recognize that such protection
outweighed his interests in mainmining his dght to determ;ne his own beiaviour.2r
- It is llue that Montesquieu criticized Hobbes for attdbuting toInun .t r.u"r".rsl",
3'l:1.:L9-.:^-g* !I r*b.,I This.MgnlTquieu wu. to point ooiin ."veral places

li.l,t"1-1lt:lq:i:..ost norab^ly in the Spirit of the Law;. rn Book r, Monteiquieu
expralns tnat llobbes has confused the natue of man as he is within society with thatof man as he-would exist before society. Man is not natually ,.tilrt ;G r"u_, to U"
so in society.23 But Book I does not suggest that man is, rher"fore, uiriooo, in nutur",and certainly does not suggest thaf anyone like the two uirtuous-frogtoayte,
coraesponds to the image of man before society. While Mon@squieu does argue thatMan,.prior to.the crealion ofsociety. was not greedy. this is. he explains, because he
was lrmrd,and contrnually liightened and wou jd or yJosedjslear(andthenbecome
selrsn) wnen soctety was formed and was then able to provide him with proEctlon.
Indeed, ir is only wirh the crearion of sociery thut m* rla U" ,t ffii'oi u" ur.toour;
questions of morality, and this is Monrcsquieu.s poinr, are social {ueJons, anO are

:Ifll"l!]: ?ntl lg run in sociery. As Monresquieu rras usrer ,Jriie'in r_.n". s+,rnose wno seek the starc of nature are seeking mere fiction. ,If men did not fonrl
socleties, if they separated and fled from each other, then we shouldhave to inquire
the reason for it, and txy to find out why they lived apart ftom 

"*t otfr"I, .to got r'in."
th€y do form societies, it is to society tharwL shoutOjook tor -.rv"rrio oo.,1u"rrron,of iustice.tr

Certainly Montesquieu is thinting of Hobbes with this part of rhe tale. But this
does not suffice to expiain Montesquieu's puryoses here. If the 'Tale of the Troglo-
dytes' is meant to be a refutation of Hobbes, which part of Hobbes's theory is
Montesquieu refuting? It can be argued that Montesquieu was less concemed with
the Hobbesian notion of natural man than with the type ofrule this notion justifies.

The first Troglodyte regime was ruled by a foreign despotic prince who obtained
his rule through conquest. We are not told what type of regime this despotism
repiaced, only that the foreign prince wished to conect 'la mechancetd de leur
nature'.4 We also know that the Troglodytes had no 'principles of equity or justice
among them', and that following the ovenhrow of rhe foreign prince, rhe people 'ne
consulta plus que son nature sauvage'.r/ While Lhis seems to hint drat they were
savage and wicked by nature (it is not clear that these two words ale synonymous),28
Montesquieu is far llom being unequivocal about this. Hence, the character of the
Troglodytes presented here is already that of conupred individuals. Indeed, rhese
Troglodytes anticipate Montesquieu's description in the Spirit of the Lcws of whar
happens to subjects living under despotism.ze Montesquieu explains thar citizens
who live under a despotism will degenenre into a state of savagery, but in neither
case does he suggest that tltis is a degeneration 'back' to some original state, for no
original state is hypothesized.30

i:iriliiii:T:ilX:X'#B;"i;"ff'.'.'J#31ffi;ll*"rr*:i;?,1ff;:t$i",f Jili;;T?i,)i*(Thomas Hobbes, aeyrdrluz, ed. C.B. Macpherson gro.-onarruonti,-ilOS;;l- 
*'^- '

21 See Michael I-evin, .Sociai ContracC, Djrriorzr) of the History af ldeas, yot. IV. pD. 256 7.
7/ Ppn:'dp\ H 12b6, Ntar"an . pp. J4 t 6.
ts 'Hobbes asks,fnen are not atwall, itl a,lale of.wat, wh)t da th!) alwarys carry drns.hd t\}ry dathey haw keys to lock thsir drrru I But one feels rhat whar can happen ro m"n o,rl, ,f,J, ,h" 

".,obtotr."n,oi sociely, which induced them ro final mol
artribured to rhem before ,n", 

"rruo,,.r."",.lJilrlli 
attacking olhers and lor defending rbemselves, is

z This leqer will be rhe basis for Monlesquieu,s argument in Book 13 ofEa.

'z5, M.ontesquieu also cridcized Hobbes for assuming rhat ifsuch early men werc to give up theb rights toself-direclion in favour of an absorure sovereign, .hir *.rra *t* j".,irv 
"urot-uJ 

a"uiioi#riorn trrar rrrnefonb.In an earrv en*v in Montesquieu's perrlis, he ut.., ,,q prii,".iptJtt 
"ii. 

uili?uriJ'i'Jrnu, or*rorr.r,that' lhe people having aurhorized ihe prince, the acdons of ihe prince are rn#roi" tt," u"t on. or o"
ff?p,]:,^li-1.-9{ :gl ",1i. 

nce, the people can not find faulr witr the prinle, nor i"Inuia-oii."i. any u""oon,

ilt,; i:l;"fi i:ff x:i::li,irB:.:T#:::t',;;: ff'l;:l;:;:ii"; J'x *: il:;aTi;li$:;liH.j

it has established it under a convention. He musr observe it, and the pdnce rcprcsents rhe people only as
the people has wanted or is sensed to have wanted this repesentadon. (And morc, it is nor true thar rbat
which is delegated has as much power as that which delegarcs and so no longerdepends upon it. )' (Per6lcr
# 224, Mdstonll, p.94). Cl. Persian Lcxeft,Lerter 104: 'Bu! ifa ruler, so far from keeping his subjects
happy, wanis rc lyrannize them or desnoy them, the basis for obedience is losr; nothing uniies rhem,
nothing attaches them to him; and lhey go back to their talural liberty. They maintain that unlimired
autho ty car never be legitimate, because it can never have a legitimare origin. For, they say, we canoot
give someone else greater power over us lhan lve have oufielves; we do not have limidess power ovet
ourselves 

- 
for instance, we may not take our own lives; therefore nobody, they conclude, has such

26 Betts trrnslates this as '1o refom their natural wickedness', while Richter suggesB 'to conect their
wicked natLre'-
27 Betts gives 'the nation le! itself be nrled only by irs narural wildness', whjle Richter gives 'the people
consLrlted only the savage disposition natural to them'.
2s See the translator's note in the Cambddge edition of The Spitit af the ldns, Ivviii (Montesquieu is
speakiDg of the use of exercise to toughen citizens): 'Norv. these exercises, so appropriate for maling
people harsh and savage [Muvdge]. needed to be lempered by orbers tbai might soften lhe mores.'The
lnnslator's note explains: 'The meaDing in French ofsdLvdgu covers borb the norion of lhe brutal and
savage and that of lhe shy and wiid; it neans something asocial' (notc 'j', p. 41).

'?e See ta, vl6.
30 lndeed, not only is no original state of naDre hypolhesized, bur neirher does Montesquieu argue that
there is a contmcrual brsis for society itself. This pointis made by Keoha e, who ar:gues that critics who
seethe tale as arcfutation ofHobbes overlook the facr thar rhe lale is almostprccisely the mmoropposire
of the sociaL contrac! device in the work of such theorists as Hobbes and Locke, wherc lhe costs and
benefits of the le.aderless condition versus submission ro authoity ate counted up, and each individual
sees fhat he has most to gain by coming in on the newregime.In Montesquieu's fable lhe pattem is quile
different: expeience of aurhoriiy, rejccrion of authority by mutual contract, and unrestrained individual
pursuit of selfish inteftst.' (Keohane, 'Vinuors Republics and Glorious Monarchies', p. 38?.)

I

I
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Now, if it is Montesquieu's thesis that the Hobbesian interpretation of man is
incorect, what argument is he providing as criticism? lt can only be that, if men were
to exist like these Troglodytes, they would nothave entered into a social contract and
formed the kind of government that Hobbes suggests, but would have instead
remained in increasing states of n.fsery. This, however', is not so much a refutation
of Hobbes's theory of the nature of man, but of his theory of what politicirl solution
was appropriate given such a naturc of man. Surely neither Hobbes nor his followe$
would be dismayed by Montesquieu's depiction ofthe fate ofthe selfish Troglodytes,
for it proves that without an absoiute sovereign, the plight of man would be a war of
all against all. After all, the regime degenerates into a state without govemment,
having failed in attempting to crcate a republic. Hence it could just as easily be
pr€sented as a proof of the need for an absolute sovereign, one stronger than the
foreign despot who was so easily removed.

A better intelprelation is that the selfish Troglodyte regime is meant to be a

refutalion of the 'Mandevillian'31 thesis of seif-interest producing order There is no
order when self-interest is given free reign. This is an interpretation many of
Montesquieu's readers accapt,3z but it is unsatisfactory ifits incompatibility with the
idea that Montesquieu was refuting Hobbes is not explained. If lt is a criticism ofthe
Mandevillian theory of order through competing self-interest, then the point of the
selfish Troglodyte regime is not to demonstrate man's true nature, but to criticize the
theory that such self-interest, when left alone, produces order. It is a criticisn, then,
not ofthe theory of man's nature, but of the prcposed political solution showing how
that nature can be conholled. As such, it is again more easily seen as proof of
Hobbes's theory of an absolute sovereign, rather than a rejection. If man is greedy
by nature, then do we, as Hobbes says, need an absolute sovereign, or will society,
as Mandeville says, produce its own order *:rough the mutual check of ambition?
Montesquieu couldjust as easily, by ftis taie, accept the formel. If, on the other hand,
Montesquieu is rejecting the rheory that man is selfish by nature, and thereby
rejecting Hobbes, then the Mandevillian question need not be raised, for it is
iffeleyalrt to ask whether competing sellish interests (that clo not exist) will produca
order. Montesquieu could be criticizing Hobbes, or Mandeville, but surely not both,
at leasl not with this tale.

The second assumption that needs re-examining is the idea that the vifiuous
Troglodyte regine demonshates man's inherent viltue. This presents us with several
probiems. On what basis is man presented as yirtuous by naturc? It is not claimed
that Usbek believes man was boLn virtuous, but rather that man is bom /r ba vi uous
('les hommes dtoient nds pour Ate vertueux'). Secondly, only two Troglodytes

3r Altborgh I caurion that, if so, lbis represents a mther simplistic undenranding of Mandeville. See

Thomas Home, Ile So.ial'I'haught of Bernard Mand.eyille: Vitue a d Commuce in Early Eighteendx
Ce tury England (Ne\! york, 1978); J.A.W Cunn, Aeyond Libefty and Properu), Ch. lll, 'Mandeville:
Poverty, Lurury, and the Wbig Theory of GDvernnent' (Kirgston, Ontario, 1983); and M.M. Coldsmith,
P rildte Vices, P ublic B eneJits : B ernaftl MdndeviLle's Socilll and P olitical T houqht (Canbid,Be, 1985).

r2 See Keohane, 'Virtuous Republics and Glorious Monarchies', p. 390; an dkichte\The PaliticalTheory
of Montesquieu, pp.3l lf.
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escaped the corrupdon of the previous legime, and we ar-e-given no evidence that

itit i, t""uot" thiy were'true'men, that is that they, unlike the coundess others'

t#"r*taO the trLre pictLrre of narural man. We cannot' of course, dismiss the fact

ifr; *r..* two Trogiodytes have leamt fiom experience the evils of rapacious

self,rshness (as UsbJk himself is leaming throughout the Per'tlaz le"eru)' but this is

not the point. The question is not whether or tlot *le virtuous Troglodyte city may'

il'";;;", have occurred, but whether or not such a city can provide a model for

oititi"s a"a society. ln other words, their very anomalous nature undelmines tho

ituim rhut ttt" uiLtuoos Troglodyte city can serve as a model fol modern society arld

the two viduous Troglodytes must then be regarded as flukes of.nature Thirdly' the

uiituoos ttogtoayte iegime is notoriously unable to rely upon-this natural viltue' for

it must empioy euery iuthoritaive feature at its disposal, including religion' myth-

ology and art,in ordlr to mainmin the pteconcepdons of vir tue upon which it relies'

in ftont"tqoi"u'. Sp irit of the Laws hi lefers ro the remendou-s- lengths repubiics

-u.igo toin otO"t io eduiate their cidzens to behave vifiuously 33 Similarly' we are

told th'at religion, fesdvals, folk songs recircd at family meals-every day' indeed every

aspect of the Tloglodytes' customs was designed to instill the proper feelings of

r"ifl essr.r"ss and citizenship.3a
The virtuous regime does not remain forever, in fact it is soon replaced by a

.onar"hy in whiiir a wise King lules' albeit reluctantly Usbek tells us that the

"o--nnity 
became too large, a contradiction of an earlier statement that the

increasing'size of the community tlerely strengthened viftue with its 'gleater number

oleiampies'.35 In any case, the-citizens of the viltuous republic tire of the demands

ofpolicing themselves. Perhaps, although Montesquieu does not say so directly' tiey
aisio tile oT never being sure their decisions are correct, produced because they wish

to uphold justice tarher than avoid collflict. Consider the reactions of the good

Trogiocly te s when they are robbed. While Usbek tells us they are capable ofvaliantly

OefJndlng tireil regime from foreign attack, this seems to be the orly Lime tlley are

certain tfrey can;ke such actions. At all other dmes, \rhen tlxey ure behat'ing

individualiy, ittey defer to their ransgressor, eYen to the point of.wishing the thief a

better use of their possessions thar they had. They soon decide they reed a king' so

thut *ir" lu*r, ,rrld"tstanclable and requiring only obedience, can replace the burden

ofSglf-dilectedviltue.Thereluctantkingadmonisheshiscitizensforrheirdesireby
reminding them that they are in effect abandoning virtue for an imitation of it'

You would prefer to be subject of a king, and obey his laws, which,would be

less rigid than your own customs. You know that you would then be able to

satisfiyour ambitions, accumulate wealth, and live idly in degrading luxury;

33 EL, IV5, V2, V4. See Lanerc, 'Les !,pol^gies des gouvernements chez. Montesquieu" PdJJim' and

Ellis, :Mo;;sq;ieu's Moclem Poiitics" p. 
_691'1or 

discussions of ihe e\trenxst aspccts ofMonlesquieu's

democlatic republics.

34 Judit! Shklar's insighrful comment abou! the vifiuous Troglodyte city ls wonh repeating: 'Nothing

seems io fail like republican success 'J Shklar, Mar,€squiss (Oxford, 1987), p' 38

35 Letler 12,
I

I

I
I
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that, provided y-ou avoided falling into the worst crimes, you would haye no
need of vifiue.36

The king's fears are well founded, for in an unpublished sequel3T to this tale, the
republic undergoes a further change when commeice is introduied. The Troglodytes
arc asked 'Do you now want to have wealth mther than your virtue./,.Ib this the
citizens reply that they would have to make such a choice oniy ifthey wished to make
wealrh and-i^rs acquisirion a 'foundation, for the regime. But if viriue remarned the
'principle'.16 rlen commerce could exist without necessarily damaging vinue. The
king reminds them that ifthey are dch he will have to be riciier, in oider m marntarn
the Festige of his authority, and this will lead to sumptuousness of the coun, not to
mention taxation. The burden wjil be on the king then, reply the Troglodytes, to
ensure that his example does not conupt their desires. ,Oh Tioglodytei!, the King
concludes, ' there could be a noble band between us; if you arJvituous, so shall I
be; if I am vinuous, so will you be '3e

. Why did Montesquieu write rlis sequel, and why was itnot published? As rr stands,
rt.seems to undernine the validity of the thesis rhat virtue is necessary to happiness.
First we are told, in the conclusion to the tale as it was published, th; self-dirccted
vrrtue was exfaordinarily difficulf to maintain, and the regime of wise laws would
replace tlle regime based on virtue. Now we are told in thJunpublished sequel that
as long as they lemained vifiuous, these citizens could enjoy the fruits of commerce,
as long as acquisitiveness did not predominate over the deiire for virtue. cdsatuIi
argue-s thatMonesquieu meanrto ,modify 

his primitivistic and i{iealistic attitude and
to sofien.the pessimism it implied with regard to the existence ofvirtue or goodness
beyond the stare of nature'.ao Similarly, Keohane sees it as Montesquieu,s realistic
recognition that utopias cannot last, and neecl to be replacecl by 

-more 
practical

regimes. 'The sequel suggests that anarchy is not the oniy condiion under which
vlrtue can be attained, but that it can also accompany life under wise political
gulhor]ty..a] qTh agree rhar rhis sequel is an imponanr link to ttre Spirit of tie Laws.
lndeed, wtth ttus requel the 'Tale of lhe Troglodytes' provides a simple srucrure for
the political theory of the Spirit of the Laws irself. for'it presents us ;ith first a sate
oI nature, followe.d by a discussion of republics and ttrlir basic virtue, then mon_
alclli,es with wile f w1, 3n! colp_lered by ihe commercial regime. This corresponds
rn a crude way to Book I, Books II and III and, finally, the discussion ofEnglind in
Xl and XIX. Bur why, although Montesquieu supervisecl rhe revised edition of the
Persian Letters, did, he still refuse to add this lettelt

36 Leuer 14.

37 I! is, o-f course, printed in most edi dons of the p e$idn Lette' , including Melvin Richrer,s selecdons,pp. 120-2, and in Bens, pp. 286_7. See nore t.
33 cf- Ea, rI.1. Montesquieu does dot use this tenn, bur it seens clear lhat this is what he is ref-errins to.
3e L€tter '3'in Betts'appendix, p. 2g6.
ao Crisafi li, 'Montesquieu's Story ofthe TroglodyEs,, p. 3g9.
ar Keohane, 'Virtuous Republics and Glc,rious Monarchies,. D. 3g7.
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Melvin Richter suggests that Montesquieu was concerned with the conclusions
that he had reached, a position not compatible with the ideals of virtue he had
presented in the utopic Troglodyte republic. 'His decision not to print the sequel to
the myth of the Troglodytes in the corected edition of the Persian Letters may be
due to the fact that for once Montesquieu detected a logical inconsistency.'42 It is
the nature of this inconsistency that must occupy us now.

In the regime of the wise king,a3 the Trogtodytes are told that they desire to be
ruled by laws because they are tired of the heavy burden of being vhtuous 'despite
themselves', Laws, less rigid than their own customs, would allow selfish activity,
but would maintain order by providing standards of behaviour that would notrequire
the knowledge virtue demands; indeed, this regime would be moderate in rts
requirements, in contrast to the exffemism necessary h theperfectly virtuous regime.
This moderate regime is in fact descdbed as having 'no need of virtue'.* Now, if
this regime prccedes the regime based on commerce, as the tale indicates, then the
claim of the Troglodytes that they could enjoy commerceas long as their 'foundation'
remained that of virtue, and was not replaced by commerce, becomes highly suspect.
As some of Montesquieu's rcaders, particularly Keohane, have noted, the two cities
that succeed the yirtuous republic seem to indicate that Monresquieu recognizes that
the regime based entirely upon self-dirccted virtue is not the only regime that can
foster good citizenship. But this recognition must mean that the regime based upon
commercet while quite capable of producing good (if wealthy) citizens, does not
have virtue as its foundation. So the argument presented by the acquisitive Trcglo-
dytes to their king is based upon a false premise. It argues that commerce can be
acceptable as long as it is incidental, and not part of the nature of the regime. But
virtue is no longer the 'foundation'or, as Montesquieu will later say, the 'principle'
of the regime, and as a consequence their optimism that they will remain true to the
classical ideals is unfounded.

Montesquieu chose not to publish the final sequel for reasons that will probably
always be known only to him. But this sequel itself suggests a reason why he may
haveso decided. Perhaps itwas not the apparent uffesolved contradiction thatcaused
him to suppress this letter, but his belief that the implication of dris letter (that
moderation may well be preferable to virtue) demanded of him a more substantial
piece of work, which would eventually be the Spirit ofrhe Lowi.4s The implicatiorls
of this letter involye the nature of Dolitics and authoritv. Consider the tale of the
Troglodytes as a discussion of two paratlel regimes. eaci based upon self-directed

a2 Richte\The Political TheorJ of Montesquicu, p. 44.

a3 ktter 14.

aa There is some question as to whether the rcgime of ihe wise king, or the rcgime based oo commerce,
produces vi uous citizens orcilizens who mercly mimic virtue. Keohanesuggests that virtue is 'at|ained'
in the commercial cily descdbed in ihe sequel; I would atgue that only its effect, but not vtNe itself, was
found there. Indeed, this may have been the source of Montesquieu's concem about the nature of rhe
commercial rcpublic. See Keohane, 'Vi([ous Rgpublics and Glorious Monarchies', p. 387.
a5 Moderation is, nevertheless, a constant thene tkoughout his early writings; see, for example, his
'Discours sur Cic€ron'and'De la Politique'.



616 D.A. DESSERUD

behaviour, that is, each designed to allow individuals to Punue their own desires to
thef fullest extent. This ability to pusue one's own desires to the fullest extent is a

definition of liberty. But the ability to so pursue one's own desires is hampered by
the conflict this prcduces, and hence the lack ofsecurity this produces frusffates these

very desies.a6 Only in certain types of regimes, then, is it possible to pursue desires

and not have this pursuit ultimately destructive and self-defeating. Mandeville may
have claimed tlat selfish interests can balance each other and produce harmony, but
in the 'Fable ofthe Bees'this takes place not in a state of nature, nor in the aftermath
of an overturned despotism, but in the confines of a hive, that is, a vibrant, acdve
political community. Similarly, Montesquieu is arguing thatpursuit of selfish interest
presumes the existence of a community, and it is his task in the 'Tale of the
Troglodytes' to ask what type of community allows for such pursuits.

It is clear that the regime which will allow individuals to pursue selfish interests

cannot be like the fhst Troglodyte republic. But this rcgime was the poisoned
aftermath of an overturned despotism, the result of which was the loss of any

connectiol between citizens, and the loss of any ability of these primitive men to
lear n why they would prosperwere they to cooperate; they did notlivein a Ciceronian
'commonwealth'. The viftuous republic seems at first glance to better sen e the needs

.rnd interests of the Troglodytes, as it is based upon the premise that each citizen can

know perfectly what constitutes proper behaviour, and govem himself accordingly.
But this premise is wrong, for as the state increases in size, the ability ofthe citizens
to do this diminishes. As more people becomg a palt ofthe regime, conflict between
intercsts and needs becomes inevitable, and it becomes impossible to avoid coming
into conflict with olle another.

Notice thatMontesquieu does not offer as a solution the division of the community
into smaller regimes,aT The point here seems to be that eventually all communities
must face the fact that they cannol exist in harmony unless they arc willirg to accept

that conflict must exist, and that selflessness by itself is not a solution to conflict
What is needed are not more Troglodytes who merely acquiesce when their property
is stolen, but Troglodytes who arc willing to engage and participate in politics.

a6 Montesquieut definirions of libedy found in EL are conlroversial and have served to confuse ralher

than elucidale. However, two important elements ofllis definitions of libeny are, fus! that the citizen have

the power to fulfil his role as a citizen (defined differendy depending upon the regime), and second that

he feel secure and believe his libeny is prctecled.'ll-la libend oe peut consister qu'd pouvoir faire ce que

l'on doit vouloir, et A, n'6tre point contrairt ale faire ce que I'on ne doit pas vouloir . . . La libefid est le

droit ale faire toul ce que les lois pe nettent; et si un citoyen pouvoit faire ce qu'elles ddfenden ! il n'ruroit
plus de libe d, parce que les aures auroient tous de m6me ce pouvoir.' (8 , XI.3) 'La libed€ politiquD

dans un citoyen est cette tranquillit6 d'espritqui provient de I'opinion que chacun a de sa s0rc6;et pour
qu'on ait cette 1iben6, il faut qle le gouvemement soit tel qu'un citoyen ne puisse pas craindre un auEa

citoyen.'(El, XL6).
a? As he does in EL, IX.1. See Chdstopher wolfe, 'The Confedemte Republic in Montesquieu', Polily'
IX (Summer l9/'7). pp. 42'745: and Ralph Nelson, 'The Fealeral Idea in F(ench Political Thought',
P btiut,Y,3 (197 5), pp.'7 -62.

It is this willingness to engage in politics which is absent in the virtuous republic'

Ir, i; ;;"; ;;;li,y absent jn"U'sbelCs himsell Usbek has left the Persian coufi for

fealhewillbecomecoffupt,yetrnsodoinghehaslefthisseraglioin'danger,and
ti," Jti-ui" tut" ofhis regimi is to degenerire into cruel and corupted absolutism'

Urt"t i*-. tn" i.portaice ofpoliticJduring his travels but' tragically'.leams it too

f"i. i" .""" fri. seraglio and save Roxana. What he leams is that politics suggests

not oerfecred knowledge. but modelalion'au' ;il;;. ihi* .un b."t..n if rve consider Letters 9 and 14 These lette$ come

i*t *,riit.rv [.i"r. ar',d aft.r th. Tfoglod]le sequence and may be Lhought of as

nrouiOins a.ounremoint to the "tory 
o"f rhe virtuous cave d*ellers Remember that

i"r"i. iliu.t It p"ti"ficating ubouitn" wonders of lhe viruous sbte' order in his

seiastio. lefr in tie hands of the eunuchs, is s1owly being destoyed. Both lette$ are

*Ji." uv ir't. rii.t Eunuch; the first to a slave, the second to another eunuch' both

;i;i;;;'d;;;;"-paniei usbek. In these letters, the First Eunuch conside$ the

u^it oiitl. ""tn-ity 
and his lifelong struggle to escapefrom the tyranny of his own

;;;;i;J;;;ii".sh he mav believi he his overcome his human nature' in fact he

iu. t 
""orna "oa"tiing 

of a beast, a cruel and,perverted ruler' monstrous in both his

Dhvsical aspecn and in his manner of ruling'sOt'ft"ti,rt""t"r" 
J"t"itrr"J uy usbek basedentirely upon vinue is the product of a

funtaw. ifre 
'.ofe 

aescdbed bi the First Eunuch is dre actual rule that is taking placa

;;';;;*'f t"i[rio. in bo*r cases there is an attempt to suppress.human nature' and

i. t"rfl ""t* 
,fr!t" ls an assumption that human nature is something to be ovelcome

"r 
."""1t"tt""tJ"0. Hence G First Eunuch {tescribes his induction into the ranks

of in" 
"unu"n, 

as a process by which he was separated from his very self'5t and

similarly describes the castration of Jahum as the latter's 'elevation"It seemed to

measifvouhadbeenbomforaSecondtime,leavingastateofslaveryinwhiq|tyou
#I;td ;i;;#;o ot"u unJ 

"n,".ing 
one in whih you could command '52

as Moltesquieu's readers arc fond of refe iDg Io Usbek as' fortxamPle'. Usbek de.la 
-Bredt - 

BartidE

has even sDggested Usbek was meant lo oe ariaulobiographical figure [cited in Belts' p ]041-with the

assumDtion lhai Usbek always replesents MDntesquieu's thoughts Thjs i\ adsngerous assumptlon !o

ffi;.l#';ii" h";; *ii gJ..Jiv 
'p"tt 

r'r'the aulhor'-he does not alwavs Usbek' itmustbe

*i"-t"*d, i- l.-tf"e drrougtout his'joumey' an'l the 'Tale of the Troglodytes' is told before he has

ffi"rnJ;;;;6il;nitv iJucorrl" 
"nligl'itned 

see HD' weinbrot for a discussion of the debate

"on""inln* 
torv nioilt uatidity we are to plac_e in the words of the eighteenth century Penonai 'Masked

i;il;;'3;;i; ;;;;;p;, io'wa.o a Histoacat nasis for the Eishteenth-centw Petsor ' 
' 

Eiehteenth'

Century Studies,XVl (Spdng 1983)' p 265 89

at For an account of Usbek's growth an'l development in the Persia[ ll!rcru' see Frcderick M Keener'

The Chaitu of Becoming (New York, 1983)' especially pp 158 ff'
50 The end of lhe seraglio sequence (and the end o f the P ersian Letters) is' of course' the death by suici'le

"f 
i;;;; ;;,;J #" aloni, finds victory, not bv suppressing her human nalure',but bv celebrating it:

.l mav have llved in servitude, bul t nrue always Leen iree. L have amended your laws according to fie

l;;;i;;;, ;i .; ;tnd nos aiw,vs remained irdependenr'' (Lerrer Ior r'

5l btter 14. 'I anlicipateal lhar I should be freed from the onset of love by my powerlessness to satrsfy

it. But alas! rhe effecti of my passions were eliminated, bu! not thejr cause '

rr Lirerallv thi. rclers lo $e facl lhal lor the mosl pan. slaves were chosen rotecome eunuchs: only in

such x condidon could tirey be ru'ted wilh lheir rnaster'! wives 5ee Lellers 4l-'''
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But surely such freedom is an jllusion. The First Eunuch rules not through his own
authodry, 

-but 
through that of Usbek. As he himself explains, this means that his

relationship with the wives under his conrrol is a constani'ebb and flow of authority
and submission'.53 Although he believes himself to have been ,born 

ro command
over them', his position as their master is most precarious, for he must serye their
9L9ry 

rliT. 'On such occasions [i.e. when he is asked to se e them],, he explains,
'blind obedience and unlimited indulgence are essential; a refusal, flom the lips oi
a man like myself, would be unheard of; and if I hesitated to obey, they would have
the dght to _punish me. I would mther lose my life , . . tita; submit to that
humiliation.'54

In Letter 80 Usbek tdes lo detemine which type of government .ls most in
conformity with reason', whether a government whiih exeicises harsh (but correct)
rule is better than a moderate regime. Given the type of rule exercised in the seraglio
his answermustbe seen as ironic, for Usbek explains that the regime which bestsuits
the needs of the people is the best regime, .the most pedect is ;he one which attains
its purpose with the least touble, so that the one which controls men in the manner
best adapred to their inclinations and d,esires is rhe mosrperfect'. Indeed,justice itself
is defined as 'a reladon of suitabiliry,.5s As he exptains, io found a regime based upon
assumptions of perfected virtue is to assume a uniformity of ideas"wllch does not
exist:

Justice is a relation of suitability, which actually exists between two things . . .
Ir is tlue thar mer do not see these relationships all the time. Ofren, rndeed,
when they 

-do 
see them, they turr away from them, and what they see best is

always their self-interest. Justice raises irs voice, bur has difficulty in making
itself heard amongst the tumult of rhe passions. Men are capabie of unjui
actions because it is in their interest todo them, and they piefer their own
satisfaction to that of others. They always act with referen; io themselves _
no one ts gratuitously wicked; there must alwaysbe a determinant reason, and
this reason is always the reason of self-interesi.56

The regime which will be most in confomity with reason will also be most in
conformiry with rhe ruling principles of the world, natural laws? ,t i"n i, in t*n
mosl rn contorrnrty nor with some mysterious ethereal wisdom, but wifh a Eue
undersunding of man, and this will be the regime best able to embodv iustice.s

s3 Lelter 14.

s4 lbid.
55 ktter 83. 'un mpport de convenance'- Compate ,a, I.1: .Irs lois . . . sont les rappods ndcessaircs..
56 Letter 83.

57 The exisrence of netuml law is acknowledged throlghout the persian lanrers. See esp. Letters 4g, 75,

:3i?X, 
1r9, 136, 161. See Tzvetan Todorovl.Reflecri-ons sur les -l"i*. ir" -"iii" r,Aontesquieu,,

53 Ink*er89, Usbek describes ihe .insdDc! for self,conservation,as man,s ruebasic daurc. Montesquie'would aEree.

Justice is indeed eFrnal,5e but it is questionable whether knowledge of this jusrice

ispossible through pure reflection.60 Indeed, Usbek introduced his tale by explaining
tlit truth does not belong to the 'realm of thought alone'.6r Instead, justice must be

embodied in a regime, in the manner in which it determines relations amongst men'

in the manner in which it allows individuals to pursue selfish desires Usbek has left
Pe6ia because his own toleration has led him to wonder about other cultures. He

wonders about other religions and other ideas, and is puzzled beyond belief by the

ex emism and fanaticism he finds in Europe, where horrific punishments are

enacted over disagreements about the merest trifle.62 Montesquieu's unpublished

sequel gave tl.fs answer to the quesdon of what type of regime- would avoid this

exiremism. It would be one based upon commelce, because this in tun rested on a

desire basic to all men, and it depended upon sociable relationships to succeed But

Monrcsquieu had not yet determined exactly how this regime would do this, and

what role vinue would play, There is, as Richter has pointed out, a tension between

the regimes based upon law and commerce, and the virtuous republic, but Montes-

quieu's suggestion that a regime could embody both was less an example of
iontradiction on his part than an example of the direction his thought would take.

His concern would now be to understand how a commercial regime could neverlhe-

less retain an ability to produce good citizenship.
Montesquieu would find ihe answer to this question in England. Yet, although

Montesquieu's teaders are corect in arguing that the picture of England in the

Persian Letters shows Montesquieu's lack of sophistication in understanding the

dynamics of the English constitution,63 it is also clear that this regime interesls him
very much. In Letter 80, where Usbek ponders which type of regime is most in

5e Lerrer 83.

60 Lelter 97. See also Lelter 68, in which judges determine guill throLlgh con@ndrng arguments latber

than though an appeal to absolufe standards and, more imporanl Letter 129 itr which Monlesquieu

discusses tire (in)abilities of legislaton !o create perfecl regimes. Montesquieu's readers have suntd
that the existence of natulal1^' /. and. i$ dpplicdbilitf to the laws of men, is 1\trconEoversial in the Pei'iia[
aen?rj. But like the Spin'l d/tie ad'r.t, its existence is nol given as proofthat it can be used' for ibat would

sugges! a rcason which was angelic in its perfection See Letler 83 See also MiFk H- waddicot
Ma tesquie 's Theory afNdtural Law (Thelj.a9ue, 1971), p 15' note 65: Richter' 'An Tntroduction lo

Montesrluieu's "An Essay on the Causes that May Affect Men\ Minds and Characters" 
" 

Pdl,icdl
TheorJ,lv (May,1g'l6), p. 133; and Jean Ehrard,l: IdeE de nature m France dans l4 premi?re noi edu

XVIIe siacle (Ce,:\eva, 1981 [1963]),II,p.726
6r See also ktter 61, where it is argued that trulh can only be detemined through the inquiry of a 'Eoubled

mind'. lfurt is, someone aware of the many confary argumenls, and noi by those who claim perfected

krrowledge- See Fmnz Neumann, 'lntroaluction', Spirit of the la\r's (Ne'rt york, 1949) p xii Melry is

corect when he writes: 'Id otber wc,rds, etemal truth is targely beyond the c,rdjnary man's rcasoD' and

Montesquieu leaves us witb the dilemma of absolute knowledge being unknowable to most men and

knowabie sense experience being relative in character.' (H.J Mefiy, Montesquie 's Slstem of Naatral

Gover ment ( testL^fayette, 1970), p. 13)
62 Letters 29 and 46. see Toalorov, 'R6flexions surles Leltres Persanes', especially p 310.

63 Arguments ibat Montesquieu wrote books lI to VIII of the Spirtt o/ r./1€ ldvtt before his voyage to

Engh;d in 1729 are made on fie basis that the descnption of England there rcsembles thar of the Persidn

Leiters. For discussion, see Charles Ddddyan, Montesquieu et I'Anglete e (Paris' 1958)' Ch 2:

'LAnsleteffe dans Les & ttres Persanes'.
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confomity with reason, England is described, indirectly, as the most rcpublican and
the one possessing the most freedom, when compared to Holland and Venice.e In
Letter 102, England is described as the most powerful state in Euope and, finally,
in Letter 117, Protestant countdes, which include England, arc described as having
commerce, which 'bdngs eyerything to life'. The answer to the problem posed by
Usbek, then, is not the creation of a regime based upon virtue, but one based upon
commerce. The answer to the puzzle of why Montesquieu chose not to publish the
sequel is that he had yet to determine exacdy what so of regime this would be. That
would require not a book ofpolitical fables but the ^tpirit r/tlre,LaWs, and it is to this
work that we must now direct our attention.

England and ?/re Spirit of lhe Laws

The sections of the Spirit of the laws concerning England are found pdmarily in
Book XI.6 and Book XIX.27 and, as I explained at the beginning of this paper, have
long been a puzzle to Montesquieu's readers, emerging as the crux of the modem
debate on Montesquieu's work.65 One reasot The Spirit of the lala,J has been
criticized for internal inconsistency is that Montesquieu's pmise ofrepublican virtues
seems to be at odds with his desc ption of England as tl}e moderate nation of
commerce and partisan politics. Montesquieu's description suggests an abmization
of English society where few were friends and where commerce and the desire for
prcfit were a citizen's prime motivation,tr Further. since hjs early works, such as the
Persian Letters, seem to praise the virtuous republic, it has been argued that the first
eight or so books of the Spirit ofthe Laws must have been written while Montesquieu
was still under the spell of his classical education, and written, as Shackleton
suggests, in the 'peace of his library'.67 Howevel as I have ftied to show, in
Montesquieu's Persian Letters the role played by commerce is far more complex,

'" Usbek repeats an argument, common in Montesquieu's time, which Montesquieu tvould refer to again
h the Spir of rhe IrlrJ by explaining the enor upon which such an argument is based. Usbek is
complaining that republics do not comrnand obedience any better than do despotisms such as Turkey or
Percia. 'I do not see that public ordet justice, and equity are better presened in Turkey, or Persia, or uDder
the Mogul, than in the republics of Holland, Venice, or ev?n England.'

6s The exteni to which ibis has occured is perhaps best demons(ateal with a negative example: M.P
Masterson has wrilten an article entitled 'Montesquieu's Grand DesiBn: ihe Political Srriology of I'Esprit
des Iais' B ritish Journal of Political Science, I (July, 1972), pp. 283 3 1 8) lvhich he desc.ribes as an
answer to the need fcr an examination of Montesquieu drid? from his interpretarion of rhe Englisb
constitution. See also Ellis, 'Monresquieu's Modern Politics', pp. 665,689 90.

oo 
S ee, for example, Montesquieu's Pr8de' # 1253, Masson II, p. 334: 'tln Rome], Cinzens were attached

to other citizens through many different types of bonds: - . . Today, all is abolished, even patemal power:
each man is isolated.'

67 'The majesty of the Roman or Athenian republics, seen through the works of Xenophon, ThucyaLdes,
Livy or Cicero, provided a stark contrast to the character of French society ar the time ofDubos . . - For
Montesquieu the republic was a 6ing ofthe pasl monarchy - so neat to dospotlsm wasathingofthe
present. In 1728, howevet in Italy, he leams of rhe acttral rcpublics and his ideal is completely dissolved.
The rcpublican liberty of Venice eams his contempq Verofla has no morE virtue ihan Venice. He adopts
finally a general cordemnation of all rhe epublics of the peninsola.' (Robe{ Shackleton, 'La Gendse de
L Esprit des lois', Revue d' histoirc littdroire de Ia Fruhce (1952), p. 432 (my ranslarion).)

and it is not readily apparent that Montesquieu, in the Persian 'Let'eru'-accepLed the

ii^ri""r i"p.uri. 
-"s 

ihe regime of preference Let us consider now Montesquieu's

u*futit otio*."tce as fointl in the Sp irit of the Laws, ar.'d see whether this analysis

oilri. t"q"*f to the Tale of the Troglodytes . jn which Montesquieu presents the

regime bised upon conmelce, can help us ro understand his attitude towards

commerce 'nThc S2itit oI he Laws- 
lnThe Spirit of ihe ldll'J, Montesquieu argues that commerce poses a danger to

ttre integriiy oftnl classical republic. The reason commerce in arepublic is uldmately

conupting is because the very desire Lo pursue commercial acLivities consLitutes a

iuiroli oiit .,.pudic ro convince irs cir"izens 1o be virruous. or to consider rhe well-are

"iih" 
r'"prtfi" 

"ft""d 
of that of the self68 The commercial individual' unapologeti-

.uriy nuiJ"o in private affairs' could not be ffusted to support the needs of the

,rur";un 
"idr"n*n 

O'called at the very least for unselfishness T0 'when vifiue ceases'

ambition enters tirose hearts that can admit iq and avadce enters them all"71 In a

i"puUti., to"it un utteration ofthe pdnciple ofthe tegime leads to its coffuption' The

atiitude towalds the citizen who ii n or acquisitive becomes perverse; it is he who is

labelled avaricious as re normal values become reversed'

Desires change their objects; that which one used to love, one loves no longer'

One was freJunder the laws, one wants to be free against them Each cidzen

is like a slave who has escaped flom his mastel's house' Whal \'/as zma m

is now called severl tli what was a rule is now called a co's trqint lS?nel| what

was vigilance is noi called fear.Therc, frugaliry, not the desire to possess' is

avatlce. lu.J, -
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""tiiJ"i 
i" iizr. nt* is desc;bing his visit to the-library of a leamed friend' and i! is clear that it was

lii 
""""" 

."itr""""flitv that Monisquieu fourd in his lihary' bul rhe basis for his lheory ofpolitical

il;;;;;i;;; #";.Jnflicr and discord: 'Here are the historians ofEngland' where vor see fteedom

"o"rririij -irlig ao. the flames ol discord and sedition, and lhe sovereign perched unsleadilv on an

unshakadle throrie: a restive nation, wise even in fury, mjsless ofthe seas (a thing rvithout precedent)'

anal combinins t ade wi th empfle.' Persian Leaeru, Letter 136 See Neal Wood' 'The Value of Asocial

i;;;tii;;;a;.;;tb"*ns oi''vncliaueLri, sidnev, and Monte,squieu' IMachiavctti and the Nature af

i"iitiiii in""in ,*t*t]n Fleisher, ed (New YorK 1972)1,pp 300 7' on the impoftance of this passage'

r,lt 
"i." 

*""i 
",:,*g 

,hat Montesquieu's library contained many classic worki on,England' including

irt"r" .in"pi" n" rft""vras and Ralph Cudworth. See touis Desgraves, CataloS 
' 

dP la bibliothaque de

Montesaui;u (Cend,!e, 1954); and Desgraves, Montesquieu, p 234

_-h""kl"t""t 
"hot"" "f 

tb" image of ltte peacef,rl library to describe the influence.of Montesquieu's

classjcal edncation on rh e Spiri! of;he Iaws ia nonic, given the folowing pass age ftom the Persidn 
'eIle^'

6s 'One can alefine this vinue as love of the laws and the homeland This love, requidng a conlnuorls

Dreference of the public intetesr over one's own, produces all the individual virtues; they afe oniy ual
preference. This love is singularLy connecled wth democracies ln them alone' government 1s enilosteo

to each citizen.'SL, IV5.
6e J.G.A. Pocock, 'The Mobility of Propelty" )tt vittue Commerce, a d H inory-: E\sajs on Political

Thoutht aqJ hitnD chi\Jly in the Lighteenth crrra'y 'cambridge 
l985) p lIu

70 See Alasdair Macl rlre , After Virtue: A Sud! itr Moral Theory (lndiana, 1981)' p 220'

71 sL,IIt.i.
7'? lbid. (original emphasis).
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What was once considercd greed is now lauded; what was onco fixgality is now
thought of as greed. Wealth, formerly considered as a resource to be shared in
common inheritance, is now thought of in tems of private ownership, as each
individual tdes to accumulate as much as he can. But note that each citizen does so
pdvately, notpublicly; commerce, in a republic,leads to private lives and in no sense

teaches its commercial classes to pafiicipale in politics. 'Fomerly the goods of
individuals made up the public teasury; the public treasury has now become the
patrimony ofindividuals. The republic is a cast-offhusk, and its strength is no more
than the power of a few citizens arld the license of all.'7] This was why vAue was
so crucial to democracy; it required active participation in rule by its citizens. In a
democmcy, commerce works confary to this. It convinces them to avoid politics.
Those citizens who thought of the laws as t}le source of their very freedom are now
finding them constraining. Rather than possessing a harnony of intention and duty,
they now find the two opposed. They are like slaves fleeing tleir master's homei
they are not, then, political creatures particip ating in rule. The rcsultof this corxption
is that the structure of government remains, but its nature has been altered.Ta

But commerce does not seem to corrupt England or, more exactly, t]-Ie corupdon
that comnerceinvadably produces does not seem to have the same effects inEngland
as it would in arepublic. Indeed, the advantages seem to outweigh the disadvantages.
lnthe Spirit oJ the Laws, Montesquieu expiains that the fruitfulness of the soil is an
impodant factor in determining behaviour In very fruitful counfties, people who
make their living from the soil, 'the people in rhe counffyside lles gens de la
campagnel, who arc the great part of the people, are not very careful of their liberty;
they are too busy and too full of their individual matters of business'.75 They do not
have a dfuect interest in the questions ofpolitics, and so liberty is ofno great concern
to them; instead, they wish for stability, But thi,s criticism does not apply, explains
Montesquieu, to theEnglish commercial ranks./h In England, it is precisely they who
are the prime movers ofpolitics; they seem, he wdtes, actually to thl ive on becoming
involved in political controversy, and so lend theircommercial talents to the poliical
process. This is the basic difference between England and Rome. The knowledge of
the reasons for their source of wealth the 'gens mddiocres'thus acquire becomes in
itself a type of political knowledge, and provides the basis for their unique fom of
political skill.

13 lbid.
?a In a well known, and oft quoted, passage Cicero desc bed Rome in similar lerms: 'For it is by our
defects ofcharacteraDd not by accidentthat we lorrg since lostthe substanceofthecommonweaLrh, rhough
we still retain its name.'Cicero, On the Commonwealtft, Vi. This passage comes to us from St. Augustre
dP 1 iy. dei, ). 21.

?5 sT. XVIII,I.
76 See Montesquieu's letter !o Domville, Per6lls, # 1960, Md$oa II, pp. 593 5. I treat rhis lirrle essay at

greater length in 'Montesquieu, Commerce and Participatory Democracy', paper delivered at the Adanlic
Meering of the Conference for the Study of Political Thought, Halifax, 1991.

In Sr, XIX.27, Montesquieu begins by explaining rhat 'I have spoken in Book Xl
ofa free people, and I have given the principles of their constitution- -'' 

Lvery crtEen

;;.hi;il *itt uno . . . 
"valuels] 

his indipendence according to his taste' with

,,it - ltra"p.na"nt will, they tend to choose sides, and see this division ofpowers

"r " 
t""-t 

"i 
g"i"ing favouriy supporting the efforts of one against the other The

e^"cutlu. po*-er, wiih its powir" otpafonage. can 'furnish greal expectalions bul

;;' i;r, ;li thoie who would obtain something fiom il would be incljned to move

ir in"t tiir", u.O it .ould be attacked by all those who could expect nothing ftom it''
pu.tion. al" giu"n 'free rein'. They are checked' not by oppressive laws' but by other

Dassions, 'na"tred, envy, jealousy, and the ardor for eruiching and distinguishing

i"!r"ui. g"i i" so aoi"g, ttt"y invigorate the state and give it life lndeed' 'if this

*"i" otn"t-i.", the sta; would be like a man who, laid low by disease' has no

Dassions because he has no slrengtL'
" ;;u*; po.tier, be"uuse of thi fickleness of the electonte' are maintained in a

"onrtunt 
Uuiun"" of power. Montesquieu describes rhe English voter ns one led by

'caprices and fantaiies' and who 'oFten changes panies Political. controversy

U..'orrt.t u pun of Oaily polilical Iife: th-e people are always uneasy (agitated) which

i."or rf.t. pofilauf parties responsible t8 The system Montesquieu descrihes is one

in ,rilri.i, .iurf O"r"nsion, rhe tind that would challenge the sovercignty of the state

and possibly result in civil war, is replaced by competiti-on between polidcal paties Te

Enidvine sicuritv as a result, they are able to have a liberty which allows 'each '
;;;i ;-h"' he ririnLs . . [Al ciLiien in this strle will say or write eier]lhing lhat the

iu*rifruu"l no, 
"*pressly 

prohibited him from saying or wriling 80 It depends upon

passiin raitt"t tttun reas;n^, but passion has always produced a sfonger effect upon

a oeonle's mind than does reason.8l Its citizens have an economic interest in t.be

uliuiiti ot ttt" ttut"; they are its biggest creditors,s2 and have both confidence in its

?? i.e. Enqland. There has been some speculation as to why Montesquieu uses such a round about way

,. ;".#;;""i""d ;. 
'h" 

sL,biect of ttris 
' 
haprer' bll \uggesrions rhsl Lhjs wac meanl ro conceal 'ome

,"r,""ir,," i--,1'!.|i. I le iar fJrc,rea. oia uonres(lJieu rrd'ly believe his cen.ors \o nalve lhat Il'ey would

avoid ciecking back to see whatregime was descdbed in Book XI?

7s One imDonant dtilerence between England and Rome is the fact that the people in England do not

";;;'";';;*;; 
;t.".,ry irr.it is rhi great advantage such a governme'! [has] ovcr the ancient

democracies, in which the people had an inimetilate powlr; for, when the orators agitated [fa8toie"]
irt...,i"s. 

"e;lario"t "rt'"av' 
rid rhejrerect tXlX2ir'lhi'isno'drec'r\einEngland.whrrelhFworsL

;;;;;;;;:il:.;;t clamors and in,uls' ln facr' rhese ohen have a sood ellecr' d' r\e people resain

an inlerest that has flagged

7e See Manicas, 'Montesquieu anal the Eighteenth Cfntur] Vision of lhe State" p 335'

s0 c{. Montesquieu's 'An Essay on the causes that May Afrect Men's Minds and characters" ed and

*rr. il"i"i" iitft 
"r, 

p otnicai Theory,tt (t976), p. 152: ,The grear libeny of saying everylhilg and

writing everythilg rvhich exists in ceriain counries ireates there a great number of eccentric minds '

sr sL,XIX.27.ltis important tore ember lhat Montesquieu doe s not see passiois as berng very plendful

in Ensland. and therefore not so ilangemus a basis for rule as they lvo ld be in Rome Comparc Cicero's

6iiTiii,'l.*iii.lwy 
"ierv, 

therefo-re, is that those duries are closer ro narure which depend upon the

social instilct than those which depend upon knowledge '

s2 cf. Pocock, 'Modes of Political and Historical 'frr\re"in l1rtue Connlerce' and History' pp 9'7 ff'
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financial future and an interest in ensuring that it stays healthy. Its soil is satis-
factory,S3 and so it does not need to conquer foreign iands. Mire important, the
vitality ofthe soil means that 'no citizen . . . dependls] on another, each . . . make[s]
more of his liberty than of the glory of a few citizens, or of a sinqle one,. Honouri
do not come easily and the citizen is valuecl more highly rhan rhi soldier Cidzens
are valued because of their commercial achievements, so there is an incentive for.all
to prosper. But more is at stake than the achieyement of honout; citizens require
commerce to succeed as trade is the basis for their economv.

This is the secret of their success; they have become a .h?ding people', and so as
a 'commercial nation'they have an 'extraordinary number of small pdvate interests'.
These pdvate interesis are the source of the motivation of the citizen to seek to
preserve his state. Men in England are esteemed for 'real qualities',sa and then or y
two: wealth and personal merit.s5 But fiivolity antl politeness are not valued, so that
'even luxury is solid, founded not on the refinement of vanity but on real needs'.
Every individual is busy pursuing his privare inreresrs. having no dme for polish.
They.have, says Montesquieu, 'more intelligence *ran taste,. This is the type of
pafiicipation they enjoy; rheir polirics is not one of perfect decisions, but one of
choosing between competirg interests. Not even religion can harm their ability to
choose reasonably: 'eyery cidzen of this state has freedom of choice, and therefote
is guided either by his own knowledge o_r by fanrasies'. Everf,one, says Montesquieu,
is 'sovereignly indiffercnt to religion'.86 He has aJready erplained that passio;, not
reason, determines behaviour.. Now he elaborates:

In a free nation it often does not matter whether individuals reason well or
badly; it suffices that they reason; from that comes the libety which protects
them from the effects ofthese same reasonings.sT

The essence of this regime, then, is lhat it convinces its citizens to think for
themselves. It is not important ftat they think conectly, for rhe regime is not based
upon the pdnciple that such perfected reason was possible, nor predicated upon rhe
assumpdon that only proper reason would seNe the state.Instead, itproduces citizens
who consider and deliberate, but over matters over which rhey hive a passionate
concern, This is why Montesquieu says that in England it does not matter whedter
they reason correctly, only that they reason at all,

33 sL. xtx.27.

'a Unlike_monarchies, in which false qualities are valued. See Ea, IIL7. In Monresquieu,s per?rier, he
wrote: 'lf I r{ere to be asked whai prejudices they [ihe English] have, I woL d, Euth ro iell, be at loss whtt
to say: neither war, nor bi h, nordignity, nor lhe men who have succeeded in life nor a mad Dreoccuoadon
with ministerial favour They wish men to be men.' (pensies #767,Masson II, pp. Z2g.)
35 sL, xIX.27.
6 Inhis Notes sur I'Anglerzrre, Montesquieu writes, ,ther€ is no religion in England'. In the House of
ConTnons, at Fayer dme, only four or five members ever bother to ;ftend. ,If-one speats of religion,
everyone laughs'. Nevertheless, there is 'no nalion ivhich has more need of religion ihar England, for
those who are not afmid of being hanged ought at least be af?aid ofbeing damned;. (Masson IIi, p. 292.)
3r SL,xIx.2'1.

Bur what rcally matters is that moderate citizens inhabit a moderate regime' for it

is only in such a iegime that such amodestclaim for cidzen pafiicipaton is possible'

Monr-esquieu has told us thar 'Lplolitical liberty exists or2l) in those govemments

"h"r. 
po*.. it .oderated .88 and. elsewherc, '[t]he spirit ofcommelce brings with

ir that;f frugality, economy, moderation, work, discretion, tranquillity, order and

rule'.s9 But t .i"ut" u moderate government, such that it allows for the use of

"o--"."" 
u. u -"uns of leaming political skill' aud is able to withsknd competidon

and conflict (and indeed thrives upon it), requires great genius lt is, Montesquleu

wdtes, 'a masrcrpiece of legisiadon' rady produced by chance, and which one

hardly dares to leive to pruden c e'.e0 Clearly, it is a modemte govenmenf which will
reouire the most politicil skill to accomplish.gl Moderate govemments lsquire that

po'wers be restrained, balanced xnd tempercd. As Keohane writes: 'Modente polities

lepend upon intlicate patterns of rnutually suppofive tensions, and are not to be

;#;;;J;ii; in irre -isguia.o hope of making them more-commodious 
n' The

"SS"'"1" "f 
tftia skill is to 

-give 
citizens the opponunity to understand the naturc of

their own regime; what they have to know in order 10 determine their behaviour

should be a p;actical knowledge achievable through the padicipation jn competrtrve

politics. What they have to know will be, Montesquieu argues, taught by com-

merce.vr
An examitation of Montesquieu's wdlings on viflue, liberty and commelce'

demonstates the complexity and entanglement of these ideas as they existed in the

eighbenth century. Montesquieu argued thal commerce.did not necessarily lead ro

t}! abanclonmenrtf politic s 
^and 

thai it could, in a properly consructed regime, lead

to its very en"oura!"ment. The properly constmcted r-egime could accomplish

precisely what the hopeful Troglodytes wished for; a regime based upon commerce

which did not abandon vinue.

s3 1rtd.. xL4.
sq1&jd''V6.SeealsoXXIX.1:.Isa-1rit'anditseemstometlratlhavelvlittenthiswolkonlytoprove
it, itre 

'oirir 
or ,nooe'arion s'oulJ oe riutofthe legrslalor: lhe polil_Lr' gc'nd I ke lhc mofdl g'od 's dl$ry!

i;;;;-;;-;.." rwo lrnir.. see Keohane virr;'us RepLblicr rnd Clori'rr' Mon'uchie( p 187: dld

Ellis,'Montesquieu's Modem Politics', p 693.

eo SL, VL4. See Keohane, 'vinuons Republics an'l Glorious Monarchies" p 391- See also Pl ies #

892, Masson II, p. 259. The original lext reads: 'PouI former un Souvemement rnode€' il faut combiner

ie" p.rirranc.", iis regter. les teiperer lcs faire agir: donner' pour ain\i dire un lesl-it-l rrre pour la melne

..!",a. rei'"i,,""",ut'e; c Lsr un chel-d oJuvrc de legiJrtjon quc le hd'atd fail rrrenenr' & que

ftrement on laissg faire d la prudence.

qr 
SeePerrCcr #'s 831, 892, 918, Masson II, pp. uq258,263'

e2 Keohrlne, Philosaphy a d tlft State in Frdnce'p.398

'r .Tro.e Greek ,,a/ltlq.i/,\ wJro lilfd Lndcf a popular govern']renr knervofnool*eIfor,e losuirdin it

,tt"" tt,*. iir"r" lpdiii4,esl of today speak to ui only ofmanufacture'corumerre' finances' dches' and

"t"" 
r""rii"r.' tsr)rr.:, my i.anstation lrhis is a conEovenial and difficult passage' and ithas rcceived

considerable altenlion from Monlesquieu \ readers, who have debated what Monlesquieu meant' and novr'

it should be Eanslaled into Engiiih. See Keohme' 'The President's English" lbr the conEoveNy

sunounding this passage, pp. 360-1, 385.



-

lr

tr

i olo D,A. DESSERUD

My point is this. Montesquieu's analysis of the relationship between commerce
and politics suggested, not that commerce allowed for the abandonment of virtue in
place of unthinking selfish activity,e4 but that v tue itself may not be based upon
reason anyway; virtue was, after all. tie product of a passion.95 As a consequence,
Montesquieu's advocation of the commercial regime as a suitable replacement for
the virtuous republic withits impossible demands, was notacall for the abandonment
of all atempts at producing a regime based o11 reason and its replacement with
unthinking corffrlercial activity, but for a regime which allowed fot' and encouraged
participation in politics. As long as citizens could be convinced to participate in
political activity, to take sides inpolitical contests, to vote, toplay the politicalgames
of elections, then, in the properly constructed regime, the demands of virtue could
be avoided and replaced with calculated political activity. But such activity would
be reasonable; not employing perfected reason but employing calculation, a moder-
ate form of reason. This is why Montesquieu says (and I repeat) tlat in England, 'it
often matters litde whether individuals reason well or badly, so long as tiey reason

at all. For this is the souce of that liberly which protects them against the effects of
their reasoning'.e6

Commerce in Montesquleu's analysis of the English constitution is not quite an

activity of the private sell Instead it is a means by which citizens can be convinced
to pafiicipate in political affairs. The advantage of modern commercial enterprise is

that it has changed the nature ofthe regime; there is a new order amongst the citizens.
This order, based upon commercial activity, is comprehensible, because it is based
upon the idea that individuals naturally desire acquisitions. Since a commercial
regime possesses a relationship amongst its citizens which is comprehensible, it
offers the attractive oppodunity of allowing citizens to consider the consequences
of their actions in their effect on the community as a whole. What convinces them
to want to do this (as opposed to merely being able to do this) is that, in England at
least, the peoplepossess ashare ofthe sovereignpower of the rcgime; by participating
in the eiection of the House of Commons they were able to obuin the fruits of
patronage. By having frequent elections, by having competition amongst rival
candidates and factions, by preventing any one brarch of government from abusing
its positions (through a balance ofpowers), this palticipation in pauonage would not
have the same corrupting effects it would have in a regime requiring virtue. There
was indeed a'noble bond', but it was not between the king and his acquisitive
subjects, but between the practice of commerce and the participation in politics.

Don Desserttd UNIVERSITY OF NEW BRUNSWICK AT ST. JOHN

ea Pocock describes the world of cornmercial enterpdse as Circe\ island: '... marriage to this encbanEess

lcommercial society] means that we must live in a world of magic and transfomation: and the price to be

paid is admission that we arc govemed by oLlIfantasies and passions. Cato explains at length that men are

governed by passion, not pdnciple'. J.C-A. Pocock, The MachialJellian Moment; Flore Line P.'lircal
Thou|ht and the Atlantic RepublicdnTldditian (Princelon, 19?5), p. 471.

e5 sL, xlx.2?.
e6 lbid.

PAR]S AND PATRIOTISM

Robert Shavet+

Paris and Patriotism

ln 1771, Rousseau was asked to write a constitudon for Poland Hereplied with lhe

A;r:"t;;;;;ii;h,?d.Itis his lastpolitical work At one point he describes the sofi

Jiprr" rr. nti"t l" produce: his 'iove of the fathedand ' makes up his enffe

""irt-"*, 
ft" i". eyes only for the fatherland' lives only for his fatherlandl the

;;;;, hJ; ;;;", he is a mere cipher; the moment he has no fatherland' he is no

;;;ii;;;, h; is worse-off thin if he were dead"t on the faceaf-it' this looks

-.i"iii." irt" O"..trption of aploblem than any soludon' I will explain how the mad

o":t".'"t^ 
^"f 

,ft" C'r" ernmeit of Polarul is indeed a soludon l will ffeat rt as a

i"to"tr* it tit" general modern problem of 'life ln others' that Rousseau found

""i".i" ," Uig 
"li"s 

such as Paris, and which he has Saint-Preux detailjn his letters

ir"* i,*i, Jjru" in Book II of 
'a 

Norye e Hiloise.2lbegin wirh a short account

"?iii" 
ln ",f**, 

ftflow this with an account of how patdotism solves.this problem'

andconcludewithanattempttomakgRousseau'Spatdotismlessfrightening,more
n"""ss.y, u"O 

"figfttfy 
more possible thar it seems at first glance'

The Problem

'1he problem of life in others is a commonp]ace among lhe.ll?orallslet Monlaigne

;;;;; ;h;t ;" 'live with reference to otirers' in that '[w]e do- not care so much

whatrveateinour.selvesandrnrealityaswhatwealein.thepublicmind.Eventhe
iovs of the mind, and wisdon, appear fruitless to us' if they ' ' do not shine forth

ilii""ttiiti t.c 
"irit"ouri* 

oi otititt 't puscal notes that'[tv]e are notsatisfied with

the life we have in ourselues ancl ou, o*n being. we r'ant to lead an imaginary life

*ForfinancialhelpllvouldliketolhanktheCharlotbNewcomb€Fo]rndauon'lheAndlewMellon
Faundation, and the Sociat Sciences ano uumailti"t n"*"'"f' Cuuntif of Canada (award*452-86-4140)

For philosoDhical help, I would like to tnant Arr_neite g aier' oavid cauthier' Joyce Jenkinr and audiences

;i.i;;:6;ii, ;n;;;*itv or pitt'u"'gi', ii" u"iversiiv of Chicago and the universitv of Manitoba'

IJean-JacquesRoussear,TheGc"rernmentafPoldrd,Bans willmoore Kendall (Indianapolis' 1985)'

p. 19.

2 sainr-preu*, wanting ro.know man-, wntes that 'l am in the midst ol othen. surroundedby muhituiles

i r;; ,r.;;;r..' ;,.,'i *hich I sl'a ll begin io juoge rhe ime e ffecr\ of socierv For if men are conqtanrlv

;#; ;;i;;i 
";;""iuiion' 

trt"n tr'i Inotd noi"erous and closelv connecte'l thev are' the better thev

",,gr,t 
i. rr., 

^io 
t""t^it,}o. .*a.pte, 

'ltoula 
te porer jn Paris than in the Va his [t isnot Parisians tha!

T srDrlv. but rhe inhabilants o, u gt""t t]'v 'fnoutseau' Oervrer Com.nl?tes',e:) -B 
Cagnebin and

;:"ilffiio ?i'*s,]i;t jsl, ii' p-p. z+2-1 roi Rousseau s Paris' see Marshall Berman rlze Pol'icr

o/Aaienrjcin (Nerv York' 1q72), pp 113-19' 139-44 )

\ Monrnigne,The Complete Ess|Js of MontaiSne' tnns D-M Fmme (Stanford' 1958)' p 729'
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